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“Confucius once said that if he were asked to govern a country, the first measure he would take would be the rectification of terms.”  From an inaugural lecture by David Hawkes, Professor of Chinese Literature, Oxford, 1961.

“[The] dispassionate criticism of religious belief is beyond all things necessary.”  From Religion in the Making by Alfred North Whitehead, 1930, p. 83.

“You can only interpret the past in terms of the present.”  Ibid., p. 84.

“It is better to safeguard what you have within [zhong] / Than to learn a great deal that so often goes nowhere.”  Daodejing, Ames & Hall, 5.10-11.

This handout is offered — not in the spirit of certain answers — but in the hopes of bettering, deepening, and making more intimate the communication between two different cultures.  A discussion of the challenges inherent in describing a “culture” (comprised of countless “way-making persons” or “individuals” through many periods of time) would of course preface the use of this handout, as would a discussion of the way contemporary issues must be located in a cultural context.  Also, minorities do not feel that they can be easily included under the umbrage, “American culture,” and this important weakness inherent in labeling will also be explored.  The ideas presented here are not found in one source, of course, and allusions would be made to many Chinese classical texts.  With special thanks to Professor Roger Ames of the University of Hawaii for the many quotations and ideas informing this handout, and many thanks to the entire staff of the East-West Center, for their hospitality and shared expertise.

One-third of the people on this planet-we-call-home speak some form of Chinese, and yet the American’s predominant relationship with China is, perhaps, the ubiquitous phrase on innumerous plastic toys:  “MADE IN CHINA.”


The table below presents significant characteristics of these two traditions, in a meandering fashion, and on purpose.  Because a table in and of itself leans towards the linear, and because it is assumed that the Chinese culture/thought may be quite foreign for the average American, a productive vagueness has been adopted in presenting the basic concepts of the Chinese tradition, in hopes that students will have their curiosity whetted and that they will be prompted to read further, to clarify these talking points and to produce more productive, new ones on their own and for themselves as they explore China’s history, religions, language, literature, and culture.  The blank columns at the end of the table represent the space required by each student who must make this knowledge his or her own by questioning, by disagreeing, by further studying and reading and learning and, most importantly, living.  This handout will be useful in my freshman English classes, Survey of World Literature, Etymology, Advanced Grammar, Shakespeare, Chaucer, and in my upper-level Old English classes because when students compare their tradition with that of the ancient Chinese tradition, they will better understand both, and the enhancement of any literature under consideration will be the result.  Below the table, etymologies of key western concepts are given.  They come from the Oxford English Dictionary.  The first recorded uses of these words is also included, to show how often western religious discourse has been the first recorded context for some key concepts.  The translations from Old English are my own.  I learned to translate Old English under the mentoring of John Algeo at The University of Georgia, and was given the opportunity to practice for a few years at University College London during a Fulbright.  The pronunciation guide is given with the usual learning-a-different-language caveat:  the best way to learn to pronounce the words in Chinese is to be born in China and to grow up in China.  The second best way is to listen carefully to native speakers for many, many years and to ask many questions and to forever feel a neophyte who is enjoying the journey of learning.  

CHINESE




AMERICAN

	Old tradition, a narrative located outside the Indo-European language
	Young.  I once overheard a tour guide say in Charleston, South Carolina, “Now these here homes are very, very old; they date back to 1840.”  Unless that is 1840 BCE, no one in China would be impressed.

	Confucius
	Aristotle, Plato, Judeo-Christian writers

	the relation of yin-yang
	gender — male & female

	rituals (deference-driven ritualized community)
	laws + self-expression

	interrelationship
	appearance vs. reality

	non-dualistic
	dualistic

	Process punctuated by events.  Change is the only constant.  Porous, processual events.  Thing = dongxil = “east-west.”
	Forms, Stasis, Things, Religion, Teleological

	yiduo bufenguan — many = one, one = many
	Ultimate Forms — Platonic

	gods = dead people (sages theomorphized)
	God=Transcendent, non-temporal entity.

	Transforming Dao and transforming with Dao or straying from it.
	Choose Good or choose Evil.

	A lack of efficacy is not Dao.  A missed opportunity is not Dao.  Not making the most of what you’ve got is not Dao.  
	To break an ultimate rule is bad.

	Becoming-unselfishly is Dao.
	Be selfless.  Selflessness is the goal.

	LANGUAGE — no tenses (also no “is”), no verb conjugations, no articles, no gender, no singular or plural, characters (pictorial) — more eventful language.  Visual.
	LANGUAGE — basically substantive and essentialistic.  Alphabetic.

	A healthy distrust of language exists, and yet, language is also seen as that which passes on the traditions.
	Language is a tool that can get me what I want, if I can just learn to use it well enough.

	Calligraphy is more than “writing” or developing an artistic talent; it is an exercise in expressing the underlying patterns of existence, in expressing that energy, and in understanding it.  In earliest Chinese history, these inscriptions were not only representations of patterns in nature, but also assumed the force of the powers that ordered the cosmos.  Protective charms hung in homes or a paper with the character “to kill” written on it and stuffed in someone’s pocket were believed to have the capacity either to protect or to harm.
	Writing is self-expression, self-assertion, and symbolic.

	Jing xi zi chi = “Respect and care for written paper” shows the Chinese reverence for written artifacts.  In the 1930’s, trash receptacles in public places were inscribed with this traditional exhortation—this shows the great mystique of the written word; in imperial times, papers bearing writing could not be indiscriminately discarded in the streets because this act would show disrespect to the written word.
	Writing is a tool, no more usually, and trash is trash, and should be shredded.

	“Goblet words” (zhiyan)=words that are renewed with each use because after they are filled up with meaning, they tip themselves out, only to be filled again.
	Word=a sound that represents a symbol of an ultimate form.

	TIME pervades everything and is not to be denied; time is not independent of things but is a fundamental aspect of them.  No separation between time and entities.  There is no time without entities and no entities without time.  Things are always transforming (wuhua).
	Time is a commodity, something outside and independent of people and things.  Time and change are devalued in pursuit of the timeless and eternal.

	a metaphysic generating a religion
	Christianity=a religion seeking a metaphysic.

	Communicating is Dao.
	Talking is self-expression.

	No Genesis creation story as such — contextualized beginnings: fetal-beginnings and creativity in a continuous present.  See The Great One Gives Birth to the Waters (no order over chaos).
	Genesis Creation Story — Absolute Beginning — Order established over Chaos by an independently-existing God.


	Contextual creativity ab initio.
	Ex nihilo.

	In the present, becoming.
	Transcendentalism.

	Only beings are, and they are becoming.
	God is.  “I am that I am.”  “I think; therefore, I am.”

	Creativity (cheng) is contextual, transactional, multidimensional, and both self- and co-creativity are existing.  “There is no greater joy than to discover cheng in one’s person.”  Cheng is a condition of the continuing transformative process.
	God is the creator of the world.

God is creativity.

All other creativity is derivative and secondary to God; therefore, creativity has a negative Western connotation, Promethean — Prometheus the trickster steals fire from Zeus for humans.  Creativity is seen as danger, as sexuality, as being outside the normal, as “genius.”  Plato — We recall, not invent perfection/wisdom.  The quotation on the other side is therefore a foreign concept for Westerners in many different ways.  It is more likely to hear, “There is no greater love than that a man lay down his life for his friends.”

	Valuing vagueness
	The value of precision and knowing what you want.

	a celebration of the fecundity of emptiness (zhong)
	A constant, goal-setting, masculine striving

	Gerundive
	Stasis rules.

	FAMILY (jia) as the model of social order.  Self is communal.  Self-consummation begins in the family.
	The individual person is not irreducibly social.  Self is individualistic.

	Ethical Living.  “Morality” in a healthy community is the uncaused, emerging patterns of deference and respect arising as one generation gives way to the next.
	Moral Perfection.  Mind over obstreperous will, reason over passion.  Ethics imposed from outside upon the individual.

	Filial Piety (xiao) — The substance of is the “face” one brings to it, the bounce in the step, the cheerful heart in caring for aging parents, for we provide our domestic animals with food and shelter; it must be more than that, but it is also not an entirely docile obedience.
	Materialism.

Western consumption.

More is better.

	Self-actualizing (he = harmony).  The etymology of he is culinary; it is a combining two or more food stuffs so that they come together with mutual benefit without losing their separate identities
	Self-glorification or self-abnegation/self-

sacrifice (depending on one’s viewpoint)


	Qi is nourished most successfully by making of oneself the most integral focus of the most extensive field of qi.  Qi is “psychophysical stuff.”
	“I did it myyyyyyyyyyyy way!”

	Helicoidal (continuing spiral)
	Linear or cyclical

	Deference as the decisive role in the establishment and preservation of relationships.
	The needs of the one.  Individualism.  ME.

	Parity
	Equality (whatever that means)

	Public Shame
	Personal Guilt

	Ancestor Worship
	Worship of God, Jesus, Mary, Trinity, self, money

	Earth, water, fire, metal, wood
	Earth, air, water, fire

	Binding Feet
	Slavery, women’s oppression, child abuse

	“Getting the most out of your ingredients.”

Getting the most out of what each one of us is is dao.  Way-making.  Making studying and seeing and living and loving and becoming one’s own.  Optimizing relationships through collaborative actions (non-coercively).
	Good = To get more ingredients and a bigger kitchen, or maybe even a chef.  Also, good = to be “moral.”  To do the “right thing.”

	Dao = a way of becoming consummately and authoritatively human.  Dao is Protean, fluid.  Dao is a making the journey your own, for yourself and on behalf of those who came before you and those who will come after you.  Dao is to the world as the ruler ought to be to the people.  Dao is a making this life significant:  knowing where to be, committing ourselves utterly in our relationships, being generous in our transactions, making good on what we say, being successful both in service and in governance, and seizing the moment.
	Salvation.
Ontological distinctions absolutely usually diminish the second in the pair, as in male vs. female, reason vs. emotions/passion, soul vs. body, and so forth.  Remember American Beauty’s last line, and remember how even the flying paper bag (just some street trash) was seen as “beautiful”?

	Way-making as the field of experience does not resolve itself into ontological distinctions because Dao is becoming.
	Soul vs. Body.  Good vs. Evil.  Heaven vs. Hell.  Elect vs. Non-elect.  Chosen vs. Non-chosen.  Reason vs. Passion/Emotion.  True vs. False.

	Tian = “heaven.”  Tian is a vague term in Chinese culture.  Tian is not existing independent of this world.  Tian is the processual “world” in classical Chinese, both what and how our world is becoming, also Confucius theomorphized.

	There is no equivalent for tian in English. Heaven in English means the place where those who are saved and believe rightly in a transcendent God go after they die.  The western God is independent of the known world and is Creator of that world.  The kingdom of Heaven is the overcoming of evil by good.


	Ren = “road builder” or “author” of his or her culture.  An authoritative person or conduct.  Author and authoritative both stem etymologically from the Latin auctor, from auctus, from the pp. of augere, “to increase.”  Ren is the highest excellence for Confucius.   “For Confucius, unless there are at least two human beings, there can be no human beings.”  Compare Stephen Crane’s “The Blue Hotel,” a masterful short story about each person’s responsibility whenever a murder is committed. 
	Piety (Good/Salvation) or Success or Happiness.

	No opposites as such, only interdependent explanatory categories, eg., you (“something,” “to be present, to be around”) + wu (“nothing,” “to be absent”).
	opposites.  Good/Evil.  Saved/Damned.  Bad/Good.  True/False.  Success/Failure.  Stupid/Smart.  Ugly/Beautiful.  Male/Female.  Love/Hate.

	Li = Observing ritual propiety, facilitates communication, fosters sense of community.  Ritualized awareness.  The social grammar.  Property and propriety and appropriate all have the Latin root, proprius, making something one’s own.  Yi = appropriate, fitting.  Li is the living of one’s life within the roles and relationships of family and community.
	LAWS OR RULES which exist independently of situations


	Accommodating
	Pushy, aggressive.  Big egos get Golden Handshakes.

	De is the profoundest efficacy.  Meditation is becoming jing (equilibrium).
	SpongeBob SquarePants & Fox News are viewed daily.  TV!  Unlimited Cable channels!  Distractions make a person more alive!

	 Daedejing=an edited accretion emerging over several centuries.  Analects of Confucius seems to the Westerner less than a coherent whole.  Many hands, over several centuries, have set down, sorted, re-sorted, edited, and collated these “sayings.”  Compare Pascal’s Pensees.
	Except for notable exceptions like the processual Song of Myself by Walt Whitman, which was edited and expanded and changed by Whitman throughout his life, American literature has static texts, hardbound “books” written by one person and then finished.  The Bible as the literal, unalterable word of God.

	Felt experience as the concrete content of knowledge—a hermeneutical attitude towards “learning.”  STUDY is a “task” or “process” word.  Learning is evolutionary.  To truly learn, you must be making the information your own in some way.  Learning is appropriating and is not an outside-ordinary-life activity.   Learning is not related to books.  “Book-learning” is not meant by learning.
	Cognitive, discursive knowledge that abstracts from experience.  LEARN is an “achievement” or “success” word.  The essences of things are abstracted through concepts.

	have
	am

	Things are habits.
	Things have habits.

	Way-seekers.
	Truth-seekers.

	An absence of and a love for other than filial and fraternal responsibility (which is the root of ren, or “authoritative conduct”) is selfishness.
	“The love of money is the root of all evil.”

	Offerings are incense and paper money (symbolic money).  A ritual.
	Tithing.  10%.  A rule.

	Knowledge and wisdom (zhi) are not viewed as two separate attributes.  Knowing (zhi) is authenticating in action.  “Mirror-like knowing” is becoming acquainted with equilibrium in one’s xin (heart-and-mind).  Imbibing the richness of immediate experience and unmediated feeling = zhi.
	Knowledge is static, and wisdom is active. Americans make a distinction between the two.  One aims to achieve the Peace of God or strives after “I know what I want and I will work hard to get it, and I will get it.”

	Xin = heart-and-mind (feelings and thoughts)
	Mind-body, mind-heart dichotomy.

	The aesthetic nature of Confucianism starts with the beauty of the characters that make up the Chinese language, with their visual beauty, and with the interrelationships between the different radicals that make up the various characters, in various ways.   This language in turn leads to many productive vaguenesses.  Also, there is no severe phusis/nomos, nature/nuture distinction.
	Essentialistic.

	No coercion.
	“Witnessing” (in religious circles).

Straining after one’s goals.  “No gain without pain.”

	See Analects 4.15, where zhong + shu mean “doing one’s utmost” AND (note this and) “putting oneself in the other’s place” = one strand.
	WWJD=What Would Jesus Do?

	Yici.  By this.
	

	
	

	
	


                                                 ETYMOLOGIES


analect — [L. gathered up.]  Choice, select, cream, or marrow.

article — [L. dim. of  artus, joint, fr. ar- to join; cf. arm, art.]  Name for the adjectives the (definite article) and a, an (indefinite articles) used in Latin and in Greek.  Literally, then, articles like the, a, and an are the “joints” of our language where it bends, and it bends in an essentialistic manner.

author & authoritative — Both stem etymologically from L. auctor, fr. auctus, fr. the pp. of augere, “to increase.”  
collaborative — [L. col- together + laborare to work, labor, “to plough,” in Fr., Sp., Pg.  1st recorded use in English, 1927, in the Observer 27 March:  Bringing “the collaborative thought of the Empire’s centre and circumference to bear on common interests” is (ironically for this philosophical context) said to be “‘Imperialism’ of the most practical kind.”  There are four historical examples, and, two (the Observer’s and the following) are most illuminating in this context:  1989 Times 31 Aug.:  “The result of this ‘bibliometric’ method of rating departments would be a shift by universities away from practical collaborative problem solving.”

companion — [L. deriv. of com- together + pan bread; first recorded use in English, 1297.]
creativity — [L. creare, to produce, make, create.]  1st recorded use in an ameliorative sense in the English language:  1875, A. W. Ward, English Dram. Lit. I.506:  “The spontaneous flow of his [Shakespeare’s] poetic creativity.”  Then Whitehead 1926, Religion in Making iii.90:  “a formative element” is “The creativity whereby the actual world has its character of temporal passage to novelty.”  Ibid., pp. 152-53:  “Unlimited possibility and abstract creativity can procure nothing.  The limitation, and the basis arising from what is already actual, are both of them necessary and interconnected.  Thus the whole process itself, viewed at any stage as a definite limited fact which has issued from the creativity, requires a definite entity, already actual among the formative elements, as an antecedent ground for the entry of the ideal forms into the definite process of the temporal world.  But such a complete aboriginal actuality must differ from actuality in process of realization in respect to the blind occasions of perceptivity which issue from process and require process.  These occasions build up the world which is essentially in transition.”  Whitehead’s conclusion, p. 160:  “There remain the inexhaustible realm of abstract forms, and creativity, with its shifting character ever determined afresh by its own creatures, and God, upon whose wisdom all forms of order depend.”  He is saying that creativity is more fundamental than the concept of God.

Compare these dualistic examples from history—c. 1386, Chaucer Parson’s Tale (144):  “Al be it that God hath created al thing in right ordre.”  1398, Trevisa Barth. De P.R.: “The creatour…from the begynnynge of tyme created…the creature…of nothynge, or of no matere precedent.”  1651, Hobbes Leviathan II.xxxi, 190:  “To say the world was not created…is to deny there is a God.”
culture — [L. cultura, cultivation, tending; in Christian authors, “worship,” from ppl. stem of colere, to attend to, cultivate, respect.]  1st recorded English use for “customs of a people,” in 1867, in a book on the Norman Conquest.

ethics — [L. ethic-us, Gk.             , character, pl. manners.]  1st recorded use in English as meaning “morals,” 1581.
evil — [*ubilo-z usually referred to the root of up, over, with the primary sense of “exceeding due measure” or “overstepping proper limits.”]  1st recorded use in English as meaning “morally depraved,” 971, in Blickling Homily 37 (Old English sermon)—“We sceolan ure heortan clænsian from yflum geþohtum.”  My translation—“We should cleanse our hearts from evil thoughts.” 
family — [L. familia, household, fr. famulus servant, 1st recorded use in English as meaning “servant,” 1400.  1st recorded use in English as meaning “descendants,” 1425.  1st recorded use in English as meaning “people living in one house,” 1545 (in a translation of the book of Daniel, 4.48), and 1st recorded use in English as meaning “people living in one house or not in one house,” by Milton in Paradise Lost in 1667.  
gerundive — [L. gerere, to carry on.]  A form of the Latin verb capable of being construed as a noun, but retaining the regimen of the verb.
God — [*gheu, to invoke, or to pour, offer sacrifice.]  1st recorded use in English as meaning “the supreme being,” c. 825 in the Vespasian Psalter xcv.5, “Alle godas ðioda sind ðioful.”  Also used in Ælfric’s Exodus translation (from Latin into OE).
good — [*god- is perhaps an ablaut-variant of *gad-, to bring together, to unite (see gather)]  I find it especially interesting that the original sense of good would have been “fitting” or “suitable” (cf. the etymology of analect).  Good has a different Indo-European root than God.  These findings suggest that good’s original sense was non-dualistic, but of course we have so little surviving pagan OE literature that this idea would be difficult to analyze or discuss.

Good is first recorded as being used in English with “moral signification” in the Old English Chronicle, in 871, “þær wærþ Heahmund biscop ofslægen and fela godra manna.”  My translation—“There Bishop Heahmund and many good men were slain.”

Good meaning “virtuous, morally excellent,” 1st recorded in English in 1387 in Trevisa’s Higden, also in Wyclif’s Romans v.7, in 1388, “For a good man peradventure summan dar die.”  Good is used in the Old English Chronicle in 959, as meaning, “good deed”:  “God him geunne, þæt his gode dæde swyðran wearðan þonne misdæda.”  My translation, “God was pleased with him because his good deeds were greater than his misdeeds.”  See also 971 Blickling Homily 97, “Ælc man þara þe her wile mid godum willan Godes bebodu healdan.”  “Each one of those men who here will with good deeds maintain/carry out God’s commands.”
habit — [L. haberere to have].  1225, 1st recorded use in English.

individual — [L. individu-us indivisible, inseparable.  See individuum, an indivisible particle, an atom; in med. L., esp. a member of a species.]  1st recorded use in English, 1613, Jackson, Creed II.v.5:  “Whether things indifferent in the general, or unto many…be indifferent in the individuall, to this or that particular man.”  Interesting that the first recorded use is in a document with the religiously connotative title Creed.  1651, Baxter, Infant Baptism 25:  “The whole Church must be so sanctified; therefore the individuall members.”  1690, Locke: “Our Idea of any individual Man would be…far different.”  1729 Butler Sermon on Human Nature iii.: “Every man in his physical nature is one individual single agent.”  AND 1626 J. Yates Ibis ad Caesarem, “The Prophet saith not, God saw euery particular man in his bloud, or had compassion to say to euery Individuall, Thou shalt liue.”  1899 J. Monro Gibson Expositor Feb. 144: “It will not be as Churches but as individuals that we shall all stand before the Judgment seat of Christ.”  These historical examples, as well as the earlier ones show how Church-laden, how dualistically-driven our English language is.

moral — [L. moralis, mor, mos, custom; pl. mores, habits, morals.]  Classical Latin moralis was formed by Cicero (De Fato II.i) as a rendering of ancient Greek ETHIC.  See Gregory the Great’s Latin Moralia in Iob (Morals in Job), and the 1st recorded use in English is by Gower in his Confessio, 1393.
narrative — [narrate, L. narrare, to relate, recount; related to gnarus, knowing, skilled (see ignore), 1st recorded use in English, 1656.
process — [proceed, L. procedere, to go forward, advance, go on.  L. pro- + cedere, to give way, yield, retreat.]  The Latin root, cedere, is especially interesting from an ancient Chinese perspective.  Our word, process, then well accords with the spirit of Confucius.
reason — [L. ration-em, reckoning, account, relation, understanding, motive, cause, etc., f. ppl. stem of reri, to think, reckon.]  1st recorded use in English, 1225, Ancrene Riwle 164 (p. 72):  “Ihereð nu reisuns hwui me ouh to fleon þene world: eihte reisuns et te leste.”  The author is speaking to nuns, “Hear now reasons why I ought to flee this world:  there are at least eight reasons.”   I found it very interesting that this quotation is from Part III, “The Regulation of the Inward Feelings,” under the category #3 explaining how “to win heaven.”

Reason as meaning, “that intellectual power or faculty…ordinarily employed in adapting thought or action to some end” was 1st used in English (1st recorded use) in 1225, again in Ancrene Riwle 272, “Wummon is þe reisun, þæt is, wittes skile.”

religion — [Of doubtful etymology, but perhaps fr. L. religare, to bind; cf. Chinese foot binding.]  1st recorded use in English is c. 1200, in Vices and Virtues.
ritual — [rite, L. ritus, ceremony, 1st recorded use in English, 1315.]
salvation — [to save *solwo whole, all, healthy.]  1250, Kent. Serm. in OE Misc. “Lord save us for we perisset.”  1225 Ancrene Riwle 242 1st recorded use in English to mean “salvation.”

soul — [ultimate etymology uncertain.  OE sawol.  No Indo-European root given.]
sutra — [Sanskrit, sutra, thread, string, (hence) rule.  Fr. siv, sew.

tense — [L. tempus, time.]  1st used in the grammatical sense in 1388, in Wycliff.  Isn’t that interesting philosophically?  I would also guess that there is an earlier use in English not recorded by the OED, which would be in the English translation of the Benedictine monk Ælfric’s Latin grammar, in the late 10th or early 11th century.
thing — [OE þing.]  A public assembly for judicial or deliberative purposes—court—council.  1st recorded use in English:  685-6 Laws, and in Beowulf l. 426, “Ic nu wið Grendel sceal ana gehegan ðing wið þyrse.”

trouble/turbulent — [L. turbid, full of confusion; turba, crowd, disturbance.]
tradition — [L. traditio, delivery, surrender, a handing down.]

vague — [L. vag-us, wandering, inconstant, uncertain, etc.]  1548.

These etymologies suggest how intimately our philosophical mindset is bound up with our language and with the history of our language as it is recorded in print.  Of course we remember that not all writings survived into the present millennium.  For example, many Old English manuscripts were used as chopping blocks or were burned by Vikings, and many more pagan stories were not recorded because the literate were the Christian monks, who were among the first censors.

PRONUNCIATION GUIDE

	TONES
	1st tone  ¯ (high and level)

	
	2nd tone  ⁄  (rising)

	
	3rd tone √ (falling and rising)

	
	4th tone \ (downward)

	INITIAL SOUNDS
	

	b, d, f, g, h, j, k, l, m, n, p, s, t, w, y
	roughly the same as English

	ch, sh
	as in English, but curl the tongue up toward the roof of the mouth while pronouncing the “ch” or “sh” sound.

	c
	ts in cats

	q
	ch in cheese

	r
	zhr in pleasure

	x
	sh in banshee

	z
	ds in cards

	zh
	dg in fudge

	FINAL SOUNDS
	

	a
	ah

	ai
	eye

	an
	ahn

	ang
	ahng

	ao
	ow

	ar
	are

	e
	uh

	ei
	ei in sleigh

	en
	un in run

	eng
	ung in hung

	er
	cross between ar + er

	i 
	ee, but after c, ch, r, s, sh, z, & zh it is silent

	ia
	ee-ah (one syllable, said quickly)

	ian
	ee-en (quickly)

	iang
	ee-ahng (quickly)

	iao
	ee-ow (quickly)

	ie
	ee-oh (quickly)

	in
	een in seen

	ing
	ing in ring

	iong
	ee-ōng (quickly)

	iu
	eo in leo

	o
	o in or

	ong
	ōng  

	ou
	oh

	u
	oo in moo

	ü
	cross between ee and eew as in Fr. tu

	ua
	wa as in wash

	uai
	why

	uan
	wahn, as in wander

	uang
	wahng

	ue
	weh

	ui
	way

	un
	won

	uo
	wo as in wore

	From The Pocket Interpreter: Chinese, Lydia Chen + Ying Bian, 1988.
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